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About Simply Chassidus

Simply Chassidus publishes ma’‘amarim of the Rebbe with English
translation and commentary. Rather than a word-for-word literal
translation, Simply Chassidus focuses on communicating the structure
and meaning of the ma‘amar to enhance comprehension and practical
application.

Simply Chassidus is written by Simcha Kanter and is a project of
Congregation Bnei Ruven in Chicago under the direction of Rabbi
Boruch Hertz.

The translation of the ma’amar was reviewed with Rabbi Fishel Oster.

Look out for the Simply Chassidus series, coming soon from Kehos
Publications.

The ma’amar “Basi LeGani 5742” from Sefer Hamaamarim Basi LeGani Vol 2
is copyrighted by Kehot Publication Society, a division of Merkos L’inyonei
Chinuch, and is reprinted here with permission.
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Introduction

This ma‘amar was said by the Rebbe in 5742 (1982) and is based on the
twelfth chapter of the Frierdiker Rebbe's ma’‘amar Basi L'Gani from
5710 (1950). The Frierdiker Rebbe wrote a four-part hemshech (series)
of ma’‘amarim based on the pasuk “Basi L'Gani’, each ma‘amar
consisting of five chapters, for a total of 20 chapters. The Frierdiker
Rebbe completed the hemshech for publication and instructed that the
first part should be distributed on Yud Shvat 5710 (1950) for the
yartzeit of his grandmother and provided specific days to distribute the
following sections. (The third section, which contains chapter twelve -
this year's chapter - was distributed on Purim.)

On that Yud Shvat 5710, the Frierdiker Rebbe passed away, and the
hemshech Basi L'Gani became his last instructions to the next
generation.

When the Rebbe accepted the nesius (leadership) one year later on
Yud Shvat 5711, the Rebbe said a ma‘amar (Basi L'Gani) which
explained this ma’‘amar of the Frierdiker Rebbe. This was the first of
38 years in which the Rebbe said a Basi L'Gani ma‘amar; these
ma’amarim followed a twenty-year cycle of explaining each of the 20
chapters of the Frierdiker Rebbe’s ma‘amar.

Even though we are no longer able to hear a new ma‘amar directly
from the Rebbe (may we merit to hear one this year!), we continue the
twenty-year cycle of learning the ma’‘amarim that correspond to that
year's chapter. The following pages contain a translation and
explanation of the ma‘amar from 5742, which corresponds to the
twelfth chapter (the second chapter of the third ma‘amar) of the
Frierdiker Rebbe's hemshech.

As is customary for these ma‘amarim, the Rebbe first reviews the key
points of the Frierdiker Rebbe's ma‘amar before going into a detailed
explanation of this year's chapter. (Following the Rebbe’s summary of
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the first eleven chapters, we have provided a translation of the twelfth
chapter of the Frierdiker Rebbe's ma‘amar to help the reader
understand the Rebbe’s analysis.)

(M N2 NNaIn)

The Rebbe’s Summary of the First Eleven
Chapters
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The Frierdiker Rebbe’'s ma’amar, which was published in honor of
Shabbos Yud Shvat, the day of the Frierdiker Rebbe’s passing—to be
learned on that day in 5710 as well as on Yud Shvat in subsequent
years—focuses on the explanation of the Midrash on the following
pasuk from Shir HaShirim (5:1) which metaphorically refers to
Hashem'’s relationship with the Jewish people:

"[Hashem says:] | have come to my garden, n?g NNR ’J;? N2
my sister, [my] bride; | have gathered my PW2-0Y 70 TN
myrrh with my spice, | have eaten my sugar *W27°0Y Y2 NYIR

cane with my sugar, | have drunk my wine ’J?D'DP M OTPNY
MY Dy) I9IR

with  my milk. Eat, friends; drink and . .
DPTITINDW

become intoxicated, beloved ones."
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Specifically, the ma‘amar focuses on the term, gani (my garden).

The Midrash interprets the use of the word gani (My garden) rather
than gan (a garden) to indicate something that is more significant than
an ordinary garden. Whereas a regular garden is a public place that
anyone can enter, gani (My garden) implies a more intimate
connection between this “garden” and Hashem.

The Midrash explains that the word “?1)" (gani, my garden) should be
interpreted as “X1)" (g'nuni), the Aramaic word for a chupah, the place
that serves as the “home” of the chassan that the kallah enters into
during a marriage ceremony.

[For example, the Gemara in Brachos (16a) says “>ORX 27 DX ’217
ITYOR Y R 7Y PIVP RP NN’ (Rebbi Ami and Rebbi Asi were
fastening a chupah for Rebbi Elazar). Is important to note that this is
not referring to the chuppah canopy that we use today; rather, the
chuppah was a special room that would be the private space for the
couple at the wedding and during their first week of marriage.]

In addition to the fact that Hashem calls it “My garden,” the
interpretation of gani (My garden) as g'nuni (My chupah) shows us that
this pasuk is describing a very deep connection between Hashem and
His world, similar to how the chupah is a special place for the
connection between a chassan and kallah at the time of a wedding.

The Midrash explains that this pasuk (“I have come to My garden...”)
refers to the time when Hashem came back into His “chupah”,
revealing His presence (again) in the physical world, at the time of the
building of the Mishkan. Because His presence was already in the
physical world when it was first created, this world already had a
special intimate connection to Him (meaning, it was already His
“chupah” which He is now coming back to). In the words of the
Midrash, “ikar shechina b'tachtonim hai’sa” (In the beginning of creation,
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Hashem'’s presence was revealed (His main “home” was) in the lowest
world).

;12910 NPOWN NPYNDI DIXI MNY2N DWYN Y NN D'NR)

After this initial revelation of Hashem'’s presence in the physical world,
the sin of the Tree of Knowledge started to conceal His presence. Six
additional sins of the following generations made this concealment
even more intense, and eventually drove Hashem's presence through
seven stages of concealment.

TV ,NONT NOVNON NPOWN DR ITNM PTX NYIW IRIW TV
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When Avraham Avinu (the first of the tzadikim) began to serve Hashem,
this process was reversed and Hashem'’s presence started to become
revealed again within the physical world by reversing the “seventh
stage of concealment”. Avraham brought it from the seventh stage to
the sixth, and this continued through six tzadikim in the following
generations until Moshe (the seventh, and “all seventh ones are
beloved”) came and completely reversed the concealment, revealing
Hashem'’s presence once again in the physical world at the time of the
Giving of the Torah.

0V YV ORPT OV TYY 10w ) PYTX Y DT PIY WY I'NRY
W NWHN N9 MR NNN TIPVRI DNN RIRD HYV P TR 091D
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The Frierdiker Rebbe connected this concept to another pasuk from
Tehillim:
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The righteous (tzadikim) shall inherit 3135V pIR1IWY? PN
the land and dwell forever (/lo'ad) in Y TYH
it.

On a deeper level, this pasuk can be explained as follows:

The tzadikim inherit “the land” [which refers to Gan Eden] because
they draw down Hashem'’s presence - specifically the level of “ad”
[which refers to the level of sovev kol almin which is beyond creation] -
in this lowest physical world (through their service of Torah and
mitzvos).

[Editor’s note: In Likkutei Torah the Alter Rebbe explains that the word

"mu

“lo'ad" (which can mean “forever,” “until,” or “crown”) refers to the level
of sovev kol almin, a revelation of G-dliness which is not tailored to the
limited capacity of the world. Since this level is above time, it is
represented by “forever” (the first explanation of “ad”) and our
comprehension is only able to reach “until” this level (the second
explanation of “ad”) - but cannot grasp this level itself. Similarly, since
it is higher than our intellect, it can be represented by a “crown” (the

third explanation of “ad") which sits on top of the head (intellect).]

As mentioned above, Moshe Rabbeinu was the tzadik who completely
reversed the concealment caused by the previous sins and revealed
Hashem'’s presence once again in the physical world.

This process started at the time of the Giving of the Torah, as it says,
“and Hashem descended on Har Sinai” (implying that His presence
came “down” into the physical world). However, since this revelation
was “imposed” on the world from above (and the world itself was not
transformed to be “compatible” with this revelation), the revelation
was only temporary. Once the Giving of the Torah was completed, the
revelation stopped.

The process of making this revelation permanent was then assigned
to the entire Jewish people. Although the pasuk seems to say that only
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tzadikim are responsible for this, “Your nation is entirely tzadikim" and
regarding each individual it says, “the Torah that Moshe has
commanded us is the inheritance of the (entire) congregation of
Yaakov." Therefore, the entire Jewish people draw down this revelation
of lo’ad (sovev kol almin) into the physical world in a permanent way
(“forever,” the first explanation of ad).

X7 (RIDNNR) RXDINRT NTIAVN Y IPWYIW) T NOWUNNY 5"VR)
X200 DY NNNTI) 2PNV IN101 NPT RIP’ PONORT 19X
9% MW qunnn N5NN2 RN N L(MBPMpoNon RIpIw
;0932 TIT 922101 DXDIXN IPRY 19IRA RN IRITWAM NDINW

272w NYYHNM NPV TN ,PINOR DWA RIPI PN

Even though this revelation of G-dliness is referred to by the Zohar
with the word estalek (which literally means “goes away” - the exact
opposite of a revelation that shines below), the word estalek is not to
be taken literally. (As explained in the Frierdiker Rebbe's ma‘amar, this
revelation is drawn down through serving Hashem with eskafia and
eshapcha.)

As the Frierdiker Rebbe explains, the word estalek in this context isn't
referring to “where” the revelation goes (it doesn't “go away"); rather,
estalek is the level of G-dliness that is being revealed.

Because this revelation is not limited to the capacity of creation, but
rather is “above” those limitations, it is referred to as estalek (it “goes
up” beyond those limitations).

(Parenthetically, the Rebbe points out that the word estalek is related
to the word histalkus, the word used to refer to the passing of a tzadik.
As the Alter Rebbe explains in Tanya, the spiritual aspects of the tzadik
that were limited during his lifetime [due to the constraints of a
physical body] are revealed in an unlimited way at the time of his
histalkus.)



9 229 MR N'T

Myaw mNNNNN 07272 0) NOWNHN PANW 2711 ,0INKX
,'5 02112 YNIDWY WTPN D WV MRD R DT DY MDD
0NN DWWV, NNNNN 17Myn 07nwi 00127 (7M701) 63 Dnmbw
MIPRT WTPNI WTPN MIPRT OWN - XNIDWI INXRI POYY WTPN
%W 1252,"°7TNRY TNR 93 PN2,001N2 7 PV N"APNW TV, BPDWwN
()"VY) Y DR IR 12D 2T DD D9pR) YHY ORIV RMIRD

JPWNN NVYI DNNW D°I12TH

In order to make it possible to draw down and reveal this level of
G-dliness in the physical world, Hashem commanded Moshe to build
the Mishkan, as it says, “Make for Me a Mikdash and | will dwell within
it.” In order to build the Mishkan, the Jews needed to take thirteen (or
fifteen, as different commentaries debate how to count them)
different physical materials and build a structure that Hashem would
“dwell” in.

(The Mikdash is also referred to as a Mishkan because Hashem is
shochen - dwells - within it.)

Additionally, the pasuk can also be interpreted to mean, “Make for Me
a Mikdash and | will dwell within them.” This indicates that Hashem will
dwell within the heart of each and every Jew through the building of
(or the spiritual service which corresponds to the building of) the
Mishkan.

As the pasuk states, “any generous-hearted person shall bring it”
referring to the thirteen (or fifteen) items used for the Mishkan’s
construction. (This establishes a connection between building the
Mishkan and the revelation of Hashem within the heart of those who
build it.)

DOWIPN DR TPV W' ,DWIPN YN PWURH IPY DINY (2
DTN DLW IXY 1DWNY
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The main structure of the Mishkan was made of large wooden beams
called krashim, as it says, “You shall make krashim for the Mishkan,
standing beams of shittim wood.”

The Frierdiker Rebbe explained:

MNRW INTYW 22Mow PWHN (D) RN DLW (XYW 22072 IRIN)
JIRT Y1900, MOLW M 12 01D I”RR 1772V 12 DTR PR 451
PXIDIPRY PIY DR N MVYI PO R ORIWD TR 9 0N
PV 1220RW 1M RN BRONN D WO 2593070 PWH RN
D790 2R 92 Pr7XY MR ROW 11D NN, 7252 (RLNN) INW SV
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The significance of making the krashim out of shittim wood is that the
word shittim is related to the word shtus (irrational behavior), as in the
phrase, “A man only sins if a spirit of shtus enters him.” If not for this
spirit of shtus, it would be impossible for a Jew to do anything that is
contrary to the will of Hashem, G-d forbid.

This is reflected in the Zohar's interpretation of the pasuk, “If a person
sins...(the pesukim then describe the procedure that should be
performed if someone sins).” The Zohar reads this statement as a
question: “A person - could he sin?”

Furthermore, the word secheta (sin) refers to an unintentional sin.
Since “no sin shall happen to a tzadik" (even an unintentional sin), the
prospect of a Jew sinning seems unbelievable to the Torah of Truth
and the Torah of Life.
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This shtus (the possibility for sin) is related to the “lie of the world". The
word “WIP” (keresh, beam) has the same letters as the word “IpPW”
(sheker, lie), which refers to the fact that the physical world presents
itself as something which exists independently and doesn't depend on
Hashem for its existence (which is a complete lie).

Even though “the truth of Hashem is eternal” (and should therefore be
apparent to all), as the Rambam explains that Hashem is the only true
existence (and everything else depends on Him for their existence),
this truth is hidden within creation. In order to perceive this truth, one
must intellectually contemplate the true nature of existence (as the
Rambam explains, one must observe Hashem'’s amazing creation and
perceive within it His great wisdom) to overcome the concealment and
reveal the true nature of the world's existence.

(Specifically, the Rebbe says that this contemplation must be done
through chabad - chochmah, binah, and da’as - and points out that the
Rambam uses three expressions that correspond to each of these
three attributes.)

MOWN NR DNPIYW ,DO0W XYM 12WUNN PWIP NPWY PIV 1IN
(D29 ™MD NNRT PIVD J9°0) D2WN IPW DY NWPH TIVIT
)OWNH DWIP ONN DOV

The krashim of the Mishkan are made of shittim wood (representing
shtus) because the process of building the Mishkan represents taking
the physical world (which conceals Hashem's presence, sheker, the
opposite of “the truth of Hashem /'olam (is eternal)” [which can also be
read “the truth of Hashem should be revealed in the world]) and
transforms it into a keresh (“WIP", a beam) for the Mishkan (which
reveals Hashem's presence). With this, he transforms the unholy shtus
and the sheker of the physical world into holy shtus and a keresh for the
Mishkan.
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Specifically, Hashem instructed the Jews to make the krashim upright.
The Midrash explains that the word omdim (upright) is a reference to
the holiness of the serafim angels, as it says, “the serafim were standing
(omdim) above for Him.”
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Additionally, the krashim (and the service of Hashem that corresponds
to them) also have the advantage of “ones who walk amongst those
who stand”. (The angels are referred to as “those who stand” because
they always “stand” on one level of holiness and are unable to advance
higher. “Those who walk” refers to the Jewish people, who are able to
continuously advance to incomparably higher levels through their
performance of Torah and mitzvos.)

Because the krashim are made by the Jews (“and you shall make the
krashim..."), representing the transformation of “darkness into light
and bitterness into sweetness” (the refinement of the physical world),
they represent the ability to bring an additional revelation of G-dliness
into the world. Ultimately, this refers to the drawing down of the
revelation of estalek (explained previously) that is beyond all
limitations.
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This is why the Midrash interpreted the word gani (My garden) as g'nuni
(My chuppah), which represents the idea of a home (as the chupah is
the home of the chassan, as explained previously). A home is unique
because a person is able to fully express himself (his “essence”) within
his home without any limitations. Similarly, the Midrash states that
Hashem came into His g’nuni because it represents a revelation of His
essence within the physical world.

We can see this concept expressed in the following pasuk:

But will Elokim indeed dwell on the DPOX 2W» DINRD D
earth? Behold the heaven and the DNWN MN PIRDOY
heaven of heavens cannot contain You; N2 DNYN YalUZ
much less this house [the Bais JV2072 1R :l?b??D?
HaMikdash] that | have erected. DT VR NTD

On a literal level, Dovid HaMelech is saying that since the heavens
cannot contain Hashem, then surely the Bais HaMikdash cannot
contain Him either.

Here, the Rebbe interprets the pasuk in a non-literal level to read, “The
heavens and the heaven of heavens cannot contain you; however, this
house (the Bais HaMikdash) [can contain You].” This shows that the
Mishkan (and the spiritual service corresponding to the Mishkan) can
contain a revelation of Hashem's essence that is beyond the limits of
creation.

0> (029 271 9°"Y) 2"NRY,HRIW TNR DI 292 RINDW ION HNN
WTPNN 1A% TV AFH0IWDD WTPNY TV ,WTPN MIPRT ODWN2I
M"Y WNN N NINNI L,NINOVUM TPIPHRD NHIRID B WHVN
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This revelation starts within the heart of every Jew (who performs the
spiritual service that corresponds to the Mishkan), and then (through
“any generous-hearted person”) this revelation happens in the
Mishkan - which is also called a Mikdash - and then in the literal Bais
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Hamikdash, and even in the third Bais Hamikdash with the true and
complete redemption, may it happen speedily in our days, through
Moshiach Tzidkeinu.
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In order to transform the shtus of kelipah into shtus of kedusha (serving
Hashem in a way that is beyond all limitations), and transform the “lie
of the world” into upright krashim (that, in addition to having a level of
kedusha that is similar to the angels, also have the advantage that they
were made through a Jew's service of Hashem), one has to serve
Hashem in a way of “war” (against the “lie of the world").

In order to achieve a total victory in this war, a Jew needs to awaken
the essence of his soul. Once that happens, he will surely be victorious
(as the forces of kelipah do not have a corresponding “essence” that
can oppose him).

The Rebbe explains the significance of this “war":
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The Midrash states, “The Holy One, blessed be He, is called by the
name Tzivaos because He goes to war against the wicked.” This “going
out to war against the wicked” awakens the aspect of “netzach Yisroel
(the Strength of Israel, referring to Hashem) will not lie” (counteracting

.(MR2X POYR MN) 3 419 YN 01 IR (R
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the “lie of the world” explained previously), which then brings about
victory in the war that is waged by Tzivos Hashem (the Jewish people).
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The Jewish people were given the name Tzivos Hashem when they left
Egypt (the first exile), and from that point on every single Jew was
considered someone who “goes out to the army in Yisroel” - someone
who fulfills his mission (“I was created in order to serve my Creator”)
specifically in this physical world, illuminating the darkness of the
world through his victory in the war against the darkness and
concealment of G-dliness.
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When a king fights a war to gain wealth or power, he makes a
calculation to determine how much money he should spend based on
how much he could expect to gain. In contrast, when the war is fought
in order to achieve victory (forcing the enemy to conform to the king's
will and desire), there is no limit to what the king will spend.

In order to win this type of war, the king is willing to freely spend his
rare and precious treasures that have been collected over many years
and generations—treasures that he has never used for anything else
and he keeps "hidden and sealed” from sight. When the king is fighting
for victory, he freely spends his treasures to win the war by giving them
over to the soldiers that are fighting the war.
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Similarly, Hashem gives the Jewish people (7zivos Hashem) a
“storehouse of fear of Heaven” that is hidden within them (similar to
the king's storehouse of treasure that is hidden away from his
subjects), as well as the general support of “Hashem supports him”
(giving him an “unfair advantage” in his struggle of his G-dly soul with
his animal soul) in order to win the war.
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The victory is achieved to the extent that it can be described by the
phrase “He redeemed my soul in peace.” As explained in many places
in Chassidus, this refers to a state where the war doesn't need to be
fought (as it says, “He redeemed my soul in peace from the battle that
came upon me"), as the enemy is transformed into an ally.
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This is similar to the peace in the times of Shlomo HaMelech, as it says
“Shlomo was his name and | will give Yisroel peace (shalom, related to
Shlomo) and tranquility in his days.” Additionally, it will achieve the
peace that will happen through the redemption from this last galus
with the coming of Moshiach Tzidkeinu.

This completes the Rebbe’'s summary of the first ten chapters of the
Frierdiker Rebbe's ma‘amar.
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Chapter 12 of the Frierdiker Rebbe’s Ma’amar

To aid the reader in understanding the Rebbe's analysis, we interrupt
the Rebbe's ma’amar with a translation of the twelfth chapter of the
Frierdiker Rebbe's ma‘amar. (Note that the translation is brief and only
minimally explained. All relevant sections will be explained later in the
continuation of the Rebbe’s ma’amar.)
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We can understand what is meant by the “supernal treasure house” in
terms of a statement in Tikkunei Zohar:

"The Ohr Ein Sof (G-d'sinfinite light, literally “the light without
end”) extends upward without bounds and downward without end."

[Editor's note: In subsequent chapters, the Frierdiker Rebbe will
explain that the “heavenly treasure house” is related to the concept
that the Ohr Ein Sof extends “upward without bounds”. In order to
appreciate the significance of this higher level, the Frierdiker Rebbe
first focuses on the lower level of “downward without end”.]

Seemingly, the fact that the Ohr Ein Sof “extends upward without
bounds and downward without end” is superfluous; if we know that it
is G-d's infinite light, surely it extends infinitely above and below.

The Frierdiker Rebbe explains that the Tikkunei Zohar is teaching
something deeper than what we see at first glance:
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There are two ways that we could explain the phrase Ohr Ein Sof:
1. Itis the ohr (light) of the Ein Sof (Hashem, who is infinite)
2. The ohr itself is Ein Sof

Chassidus explains that the second explanation is the correct one.
Since the Ohr Ein Sof is the “light” (revelation) of Hashem, and Hashem
is Ein Sof, the light is also Ein Sof. This is the meaning of the name Ohr
Ein Sof.

By adding the fact that the Ohr Ein Sof extends “downward without
end", the Tikkunei Zohar is explaining that the “expansion” of the Ohr
Ein Sof retains its “infinite” quality even as it “expands downward”
through the process of creating a limited creation. (This will be
explained in greater detail in the Rebbe’s ma‘amar.)
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The reason why the Ohr Ein Sof can have this quality of being truly
infinite (even though it would seem that only Hashem Himself can
possess this quality, and the “ray of light” that is revealed from Hashem
surely has an origin and has limitations, which means it's not truly
infinite) is because it follows the principle that “light has similar
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properties to its source”. On a deeper level, not only does the light
have the properties of its source; the light's entire existence is an
expression of its source. The source itself “shines” through the light,
which is why the light takes on its properties.

Since Hashem's essence is undefinable and infinite, therefore the light
(which is similar to its source) also has the property of being infinite.
This is the meaning of the name Ohr Ein Sof: the light itself is infinite.
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On its own (without the tzimtzum), the Ohr Ein Sof would bring into
being worlds and sefiros that are also “without end” and are totally
infinite, an existence that is totally different than the one we know. In
addition to the fact that there would be an infinite number of them,
each one would have the quality of being infinite. This is the meaning
of the Alter Rebbe's explanation of sefiros ein keitz (without end): in
addition to being an infinite number of sefiros, each sefirah would be
infinite on its own.

The Zohar provides an analogy for this:

T2) 72°V) 0D Y99 VWOHNRT RIXI ORI "ROIW RITRA RIVRTI)
NTH MND) YMTIND2 RIXI2 ROR NONWN XY NY VTN HONON
R MR Y7212 HON0N TWR N1 2V DI PXNNN INR TWR

,(7252 710 ROR RxDN

NOPNN 'Y I'N WY NVMKXR ~ MNON OY).0O0P 'Y 5”30 MININ JPTHN VTR IR IR N
2"W).R1 VI V'O V”DIN N'ND PR TOP 'V IY'DIN VNN PR

207’V R"N2"IVN qUHNN IR

WY R, DD XN INTROW RITRI RIPRTI)



2A"NWN’N VAW TP 20

The Zohar compares this to a house that is filled with light. When one
looks to find the source of the light that is spreading out to every
direction and corner of the house, he will discover that the source of
light is only one candle.

MPYNNN MN272 X2 RN DRI OXYI MOWHD NN JNYNDT
22X ,72°V1 700 929 DWOHNRT IR INTT ,NVW PR TY MPITH
TN NN RINW P MTINDA RPN RINDINNNRY

Because Hashem’s essence is “completely undefinable” (“a single
candle”), it cannot be confined to only being expressed in an unlimited
way. Therefore, it can even be expressed in an infinite number of
different (limited) ways (“every direction and corner of the house”).
Conversely, even though it is expressed in infinite ways, all of these
expressions are merely part of the “one candle” (Hashem'’s essence).
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This concept is expressed in Posach Eliyahu (the introduction to the
Tikkunei Zohar) with the statement, “You are One, but not in the
numerical sense.” Interpreted differently, the phrase lo bechushban
(not in a numerical sense) could also mean “uncountable”.

Based on this reading, it would mean that “because You (Hashem) are
One (truly unlimited), when You are revealed (through the Ohr Ein Sof)
it is in an uncountable way (unlimited sefiros and worlds). And despite
the fact that there are many (unlimited) aspects to this revelation, it is
all included within Your true unity.

The Frierdiker Rebbe now addresses the fact that Hashem created ten
sefiros:
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Sefer Yetzirah states, “ten sefiros: ten and not nine, ten and not eleven.”
This limitation of only having ten sefiros (and not unlimited sefiros) was
accomplished through the tzimtzum of the Ohr Ein Sof. Through this
tzimtzum, the infinite light was expressed in a measured and limited
way, which enabled the number of sefiros to be limited to ten.

We would expect that once the Ohr Ein Sof was limited by the tzimtzum
and was specifically expressed through ten sefiros, the unlimited
aspect of the Ohr Ein Sof would no longer be present within creation.
The Frierdiker Rebbe explains that this is not the case:
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Even after the tzimtzum, an infinite number of infinite worlds were
created. This is the meaning of the Zohar on the pasuk, “and alamos
(young maidens) without limit.” The Zohar comments, “do not read it
as alamos (young maidens), but rather olamos (worlds),” referring to
the infinite number of infinite worlds that were brought into being.
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Similarly, the Zohar states that in gulgolta (“the skull,” referring to the
level of arich anpin, the lower level of keser) there are “twelve thousand
worlds.” The Zohar refers to only twelve thousand worlds (and not
unlimited worlds) because only these worlds are relevant to the topic
being discussed there, but in truth there are an infinite number of
worlds.

Until this point, the Frierdiker Rebbe has explained the existence of
worlds on the levels beyond the world of Atzilus. He now continues to
explain that the Ohr Ein Sof still retains this infinite quality as it is
invested into the world of Atzilus and even lower:

NPNA RINW MPIRD NPITNT NNNNN NN IPITNI DIV TV
90N PR TV IMANM M0 1NN X2 NN MPIRT MIYN
217N O’RI21N N2 ONW PWYNIDTI NN PVYN 12T NN PW"NPD)
MO PR RN NROW 299 RN 7727 ,('RIRY 1772 ININI) DRI2IN
92 RN INNNNN NN DIXNXN 'Y R2W D O) NN 129,379

.2120 190N

Even in the lowest level of the world of Atzilus, the level of malchus, the
Ohr Ein Sof brings an infinite variety and number of creations into
existence. This is the meaning of the pesukim, “How many are Your
works” (referring to the infinite variety of creations) and “how great are
Your works” (referring to the infinite variety of creations in the higher
worlds, such as angels and souls), as explained in the ma‘amar Va'era
from the Alter Rebbe.

All of this is possible because the Ohr itself is Ein Sof; therefore, even
when itis concealed through tzimtzum it still retains this infinite quality,
bringing uncountable and unlimited creations into being.
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The Rebbe’s Explanation of Chapter 12

We now return to the Rebbe's ma‘amar from 5742 to explain the
twelfth chapter of the Frierdiker Rebbe's ma‘amar:
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In the twelfth chapter, the Frierdiker Rebbe begins to explain the
concept of the supernal treasure house based on the following
statement of the Tikkunei Zohar:

"The Ohr Ein Sof (G-d'sinfinite light, literally “the light without
end”) extends upward without bounds and downward without end."

[Parenthetically, the Rebbe points out that the twelfth chapter is
relevant to the current year when the ma’amar was said. The Frierdiker
Rebbe’s hemshech from 5710 contained twenty chapters, and one
chapter is relevant to each year, starting with chapter one in 5711 and
concluding with chapter 20 in 5730. This cycle of twenty chapters then
restarted in 5731, and the twelfth chapter corresponds to the year that
this ma‘amar was said, 5742. This “doubled” cycle of twenty (the
number twenty corresponds to the letter 3, so twenty twice
corresponds to the letter J twice) reflects the concept of “doubled
letters” which is connected to the geula, as explained in various sources
(see footnote 55). The “double 2" refers to the letters D in the words ']'7

72, referring to when Hashem redeemed Avraham from Ur Kasdim.]
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The “supernal treasure house” corresponds to the level of “upward
without bounds” (as the Frierdiker Rebbe will explain in Chapter 17),
but in order to explain the significance of this higher level the
Frierdiker Rebbe first explains the significance of the lower level,
“downward without end”, which further accentuates the even greater
significance of the higher level, the “supernal treasure house”.
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The Frierdiker Rebbe explains that the meaning of the name Ohr Ein
Sof means that the light itself is infinite (not that it is light from the
infinite).
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Seemingly only Hashem Himself can be truly infinite and completely
beyond definition; everything else in existence (including the Ohr Ein
Sof) comes from Him, and therefore must be brought into existence
with some “definition” that limits it. However, this light of Ohr Ein Sof
(which we refer to as “G-dliness”) has a unique quality that causes us
to refer to it with the analogy of “light”.

Light is merely an expression of the source of light and therefore
reflects the qualities of the source. Hashem's essence is undefinable
and infinite and is the ultimate expression of Ein Sof (His essence is
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beyond the entire concept of beginning and end). (In contrast, the Ohr
Ein Sof does have a beginning - but it does not have an end.)

Therefore, the “light” which expresses Hashem's infinite essence, the
Ohr Ein Sof, retains this quality of being “without end” (infinite) similar
to its infinite source.

In other words, if light was an entity on its own, it would have a defined
existence and properties of its own. However, since light is only an
expression of its source, it is truly unlimited.

After explaining the meaning of the name Ohr Ein Sof, the Frierdiker
Rebbe then explains the meaning of the phrase “downward without
end”:
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The meaning of the statement that the Ohr Ein Sof extends “downward
without end” is not to tell us “how far” or “to where" the Ohr Ein Sof is
revealed, as we would already know that from the fact that it is infinite.
Rather, this comes to teach us that the Ohr Ein Sof retains this
unlimited quality even as it is expressed within a limited creation.
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Even though Hashem had to limit this infinite light through the
tzimtzum in order to allow the limited creation to exist (as a revelation
of the infinite light would completely nullify any limited existence),
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nevertheless the Ohr Ein Sof still retains the aspect of being “without
end” and unlimited as it is expressed within creation.

In the footnote, the Rebbe explained that the tzimtzum here is not
referring to the initial tzimtzum where Hashem concealed the infinite
light to make “space” for the world to exist. Rather, the Frierdiker
Rebbe is referring to the tzimtzum that affected the kav, the limited
revelation of G-dliness that was invested into the world after the initial
tzimtzum.

The difference between these two tzimtzumim is that the first tzimtzum
was an action that completely withheld revelation, while the second
tzimtzum was an action that limited the revelation so it could be
invested into creation. Here, the Frierdiker Rebbe is focusing on how
tzimtzum limits the revelation, so he only refers to this second type of
tzimtzum.

Based on this understanding of the Frierdiker Rebbe’'s ma‘amar, the
Rebbe now connects this concept to topics discussed earlier in the
Frierdiker Rebbe's ma’‘amar, introducing us to a deeper significance of
this chapter that we would not have otherwise understood.
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Furthermore, as explained in the beginning of the Frierdiker Rebbe’s
hemshech, it is specifically through our “actions and our service of
Hashem” in the lower worlds (which were created through the
tzimtzum that brought the Ohr Ein Sof “downward without end”,
especially in this lowest physical world which is the lowest possible
existence), we make the “chuppah” (the home) for Hashem'’s ultimate
essence - which is even higher than the Ohr Ein Sof.
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[Editor’'s note: Based on the simple reading of the Frierdiker Rebbe’s
ma’amar, this chapter just serves as a baseline to understand the even
greater level of the “supernal treasure house” that corresponds to the
“above without bound” aspect of Ohr Ein Sof. By pointing out that the
revelation of the Ohr Ein Sof “downward without end” creates the place
where Hashem'’s ultimate essence with be revealed, this makes our
chapter a focal point rather than merely a reference for the chapters
to come.

In a broader perspective, achieving the ultimate goal of creation
requires two aspects:

1. The ability to overcome the “enemy” (kelipah) and win the war,
removing the concealment of Hashem'’s essence. This spiritual
ability comes from the aspect of the Ohr Ein Sof that is “above
without bound”.

2. The ability to transform creation into a “home” for His essence.
This is made possible through the aspect of the Ohr Ein Sof that
is “downward without end”, and specifically through the
creation of this lowest physical world.

Based on the Rebbe’s explanation, this chapter is focusing on the
second aspect of achieving this goal.

End of editor’s note.]

The Rebbe references an overview from Kabbalah that explains the
process of seder histalshelus (the order of the steps in the creation
process):

TV N9NN2 N7Y2) 5"PIRD 22N INIAND ,NTA PIvn MHOOD
O'R MR "N NYNNAW (N> 0PN MINIR DIVY R12NI

RN 7 INONN2 0PN MIRIXR 271 R"D INYNNA DIVW R12N .2 1Y R KN 07N PY (R
DIXNX N2IVYN [X"3N N"RT] DVIPYN 1002



2A"NWN’N VAW TP 28

XM LNV NTHRYY DIPN PN RD 95NN DIpn DR RONN
IXP P I'NR JUNY AW DIPN PIPW OTI DIXNXN PV NYRD
0N NN TV MOWINWAN ITO D INNM TPVYW ,DXNIND)

JNNN MNXY RXNI DWW 1N'T PV DOV DW RPIT

The Arizal explains that, at the beginning, the Ohr Ein Sof “filled” the
“empty void”, so there wasn't any “space” for the creation of the worlds.
[Hashem's infinite light was revealed, which made it impossible for a
finite creation to exist.] Therefore, there needed to be a tzimtzum
(referring to the initial tzimtzum which completely removed the
revelation of Hashem's infinite light) to make “space” (the possibility
for) a limited existence. Then, there was a revelation of a “short and
contracted kav"' (a limited revelation of G-dliness) which brings all of
creation into existence - down to the lowest levels - into this “space”.

It is specifically through bringing this lowest level into existence
(through the tzimtzum that limits the revelation of the kav) that the
physical world is created, the place that the Jewish people transform
into Hashem's “chuppah” (home) where His essence is revealed.

The Rebbe connects this concept to a teaching of the Alter Rebbe:
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In HaYom Yom, the Frierdiker Rebbe quotes a teaching of the Alter
Rebbe on the following pasuk:

Shawn x v orn (0
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For what great nation is there thathas  1979UXR 2373 N »d
G-d so near to it, as Hashem our G-d 22 VYR D2Ip DPOX
whenever we call to Him? POR NP2 WROR

To introduce the teaching of the Alter Rebbe, the Frierdiker Rebbe
quotes other explanations from Kabbalah and Chassidus on this
pasuk:
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The Pardes quotes the Sifri that explains “to Him"” means that we call
“to Him but not to his midos (attributes).” The Pardes explains that this
means that we should call “to the ohros (lights) that are invested in the
keylim (containers).”
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The Baal Shem Tov explains that this means that we should call to the
G-dliness that is within the keylim themselves.

2V ORP PHORW RN (PTN 12T WIDHNW D) LIVDN VIV
SAmnxvn

The simple explanation (according to the Alter Rebbe) is that “to Him”
refers to Hashem’s essence.
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Therefore, the implication of the Alter Rebbe’s explanation of “to Him"
is that the prayer of every single Jewish man and woman is directed
(not to the ohros that are invested in the keylim, and not even to the
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ohros as they are on their own, but rather) to Hashem'’s ultimate
essence.

This teaching of the Alter Rebbe shows that just like every Jew is able
to connect to Hashem's essence by refining the physical world (“My
garden”), so too every Jew is also able to connect to Hashem’s essence
through davening.

The Rebbe shows how the point of the tzimtzum is to enable a
connection to Hashem'’s essence through a teaching of the Baal Shem
Tov:
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The Baal Shem Tov teaches that “The Holy One, blessed be He, made
many tzimtzumim through the course of [creating] many worlds in
order that it would be possible (for a person) to attain (through his
service of Hashem), unity with the Holy One, blessed be He.”
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The point that the Baal Shem Tov is stressing is that a person can,
through his service of Hashem, connect with Hashem Himself - the
Maker of many tzimtzumim. This refers to the connection to Hashem'’s
essence that is far beyond any level relevant to the concept of
tzimtzum. (The concept of tzimtzum is so irrelevant to Hashem's
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essence - as His essence cannot possibly be concealed - that one
cannot even say that Hashem'’s essence is “beyond tzimtzum".)

The same theme of tzimtzum enabling a connection to Hashem'’s
essence can be seen in a teaching of the Maggid of Mezritch:
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At the beginning of his two seforim (Likkutei Amarim and Ohr Torah) the
Maggid writes that Hashem concealed (tzimtzem), so to speak, His
“brightness” like a father who conceals his intellect and speaks in a
childish way for the sake of his young son - and even plays with his
young son.
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It is clear that the Maggid is referring to a level that is beyond all
revelations of G-dliness, because in the analogy the father is acting
this way because of his essential love for his son. This is an essential
quality that the father has (and not something that he has developed
or a love that is due to a specific quality that the son has).

[Parenthetically, the Rebbe points out that the reason why a father has
an essential love for his son is because Hashem has an essential love
for His “son”, the Jewish people. This love of a father for his son, as all
things in creation, is a result of how things work in the spiritual realm.]
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The Rebbe shows how this same point can be found in another
teaching of the Alter Rebbe:
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In Derech Mitzvosecha, Shoresh Mitzvas Hatefillah, the Tzemach Tzedek
explains the love for Hashem described in the pasuk in Tehillim, “For
whom do | have in heaven [besides You], and besides You | desired
nothing on earth!”

He says that the Alter Rebbe would be heard saying, “I don't want
anything else! | don't want Your Gan Eden, | don't want Your Olam Ha'ba,
[ only want You alone!”
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In Shaar HaYichud, the Mitteler Rebbe explains that the concept of
“who do | have in heaven [besides You]” (which expresses a desire for
Hashem alone, and not heavenly revelations) also applies to the
general level of sovev (unlimited light) that was present before the first
tzimtzum. [This is the revelation of the Ohr Ein Sof.]
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Therefore, we can infer that when the Alter Rebbe said, “I don't want
anything else,” this statement even included the highest levels of
G-dly revelation beyond the tzimtzum. This can be seen from the
conclusion of his statement, “I only want You alone,” referring to
Hashem's ultimate essence. (This is consistent with the Alter Rebbe’s
explanation of “to Him and not to his midos" that we explained earlier
in the ma’‘amar.)

Again, from this teaching we see that the ultimate goal is not the
revelation of the Ohr Ein Sof, but rather the connection to Hashem'’s
essence - a connection that can only be made in this lowest physical
world.

The Rebbe connects this to a teaching of the Rebbe Maharash:
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In the ma’‘amar on the pasuk “Naftali is a swift gazelle; he utters
beautiful words” from the year 5627 (which quotes the ma’amar of the
Alter Rebbe entitled “To understand the concept of Ohr Ein Sof” which
is relevant to the concept discussed in this year's chapter of the
Frierdiker Rebbe’s Basi LeGani, and includes notes and commentary
from the Tzemach Tzedek and the Rebbe Maharash), the Rebbe
Maharash points out that the pasuk starts by using the feminine form
(the words ayala shlucha, gazelle, are feminine) and ends with the
masculine form (the word hanosen, he utters).

(2R 210 'Y T DWTNN NRXIND) RON 'Y 77270 N'NO TV
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There, the Rebbe Maharash explains that all the levels of existence
after the tzimtzum are described by the phrase “his strength was
weakened like a female.” We see this concept reflected in the following
pasuk:

You alone are the Lord; You made 2>n>) NNR 727 » RINNNR
the heavens, the heavens of the MV DNYNNR VY (AN
heavens and all their hosts, the PIRD DRI DNWN
earth and all thatis upon it, the seas  ~29) D720 P2V IWR™II)
and all that is in them, and You give ~TIX MNN NHXRY O WX
life to them all, and the heavenly -Ib D?DLPU R2XI D??
hosts bow down before You. NpYN
When the pasuk begins, it refers to “You alone” - referring to Hashem'’s
essence - and spells the word “You” as “NIIR". Then the pasuk
continues and refers to the process of creation, saying “You made the
heavens...” - and spells the word you as “NR”, which is the feminine
form of the word “you.”

This is because the drawing down of G-dly light that would become the
source for creation (You made the heavens...the earth...) was brought
about by the tzimtzum - the “weakening” of the G-dly revelation.

*OND1) NYDNN IV 2D ,NAPI PWY ,NMOW PR YHNDI 1"WN INN
,DIXNXN Y NWYIV NIONN M0 DY NWPI RN (NIDN NV RIN
’199 "W 1N NRN JUNYY S5O N”H NDNA OTRN NTIAY '

,OMY NOYNT ITIN 200 NOYNT Y5VN NY9ON5 Tv ,DINNXD

(29 'y - HwTNN NRXIND) NN 'V QW (P
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Based on this, the Rebbe Maharash explains why the pasuk says
“Naftali is a swift gazelle” using the feminine form:

Spiritually, Naftali represents the concept of tefilla [prayer] (the name
Naftali is related to the word posil meaning “bound” just as the process
of tefilla binds one with Hashem). Tefilla is a request for Hashem to
fulfill the things that one lacks, and ultimately that lack was caused by
the tzimtzum (when Hashem made the world “lack” G-dly revelation).
Through tefilla, a Jew is able to accomplish the drawing down of G-dly
light as it exists beyond the tzimtzum - and even beyond that, from a
place where the concept of “higher” and “lower” no longer applies
(referring to Hashem's essence).

We see from here, again, that the purpose of the tzimtzum was to
enable a Jew to connect to Hashem’s essence (in this case, through
tefilla).

929 SARMN PWYIY YNNNA XX R22ANW 1PTN I YW INYDND
RN DIW,7RHDI TIMNA NTOY TNRNND 21PW 19IR,NT PV TOMHON
2N PR”) MM MNXY QY TN 5w DTV NINTY VI N

LPORTPT IR0 WD

This is similar to the prayer of the Alter Rebbe that was quoted in the
Torah teachings of the Tzemach Tzedek (“I only want You alone”
explained previously). Torah is related to the world hora’ah
(instruction), which implies that this prayer of the Alter Rebbe is
intended to become an instruction to anyone who learns it.

Furthermore, the Alter Rebbe explains in Tanya that when a Jew learns
Torah he becomes completely united with it (and this unity is unlike
any other), so when a Jew learns this prayer of the Alter Rebbe in the
Torah teachings of the Tzemach Tzedek, he becomes completely
united with it as well.
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This means that anyone who learns it is capable of reaching the level
of divine service in which he unites with Hashem'’s ultimate essence -
“I only want You alone!”

9910w 5710 0127 (YY) 372 NTIAN 2"V HS1Da nwwa 7Y (0
1Y 932 NNTIAV IPWYNT PIVN M3 I1INTW 191D 09YN 9D NR
PNNN2A XD DWI,77D01NNN2A 1T N2 MuYY pnnnn 17my

00 NN PNNN PRY

This revelation of Hashem's essence is practically accomplished
through working with the thirteen (or fifteen) items used for the
construction of the Mishkan (explained earlier in the ma‘amar), which
include within them all aspects of the physical world.

This is the overall focus of our “actions and our service of Hashem” in
all aspects of this physical world: to make it into a “home” for Hashem
(where His essence is revealed). Specifically, this is accomplished in the
lowest part of the physical world (physical objects).

MN2WN IMNNNNW RPN IRINI ,DIXNXD PIY "N DT 2w
ROR, TN NWH DIXNX P RDI,N2 D”RIRL PNW DINNXN Y NN
0T MDY NI NVWY N7IAPHW (VD NRINW) V"WYIN NND

I NNd

It was for this purpose of revealing Hashem'’s essence in the physical
world that Hashem made the tzimtzum, as explained in the Frierdiker
Rebbe’s ma’amar that the worlds were created through the tzimtzum
in Ohr Ein Sof.

Furthermore, Hashem made more than just one tzimtzum, as we see
from the teaching of the Ba'al Shem Tov (explained previously) that
“Hashem made many tzimtzumim through the course [of creating]
many worlds.”
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The expression “many tzimtzumim" refers to an unspecified number
of tzimtzumim, as there are truly an infinite number of tzimtzumim.
Since there are an unlimited number of worlds (as our sages interpret
the pasuk, “and alamos (young maidens) without number,” and say
“don't read it as alamos (young maidens), but rather olamos (worlds)
without number), there must be a corresponding infinite amount of
tzimtzumim - one tzimtzum to define the limits of each world.
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In general, there are three types of tzimtzumim. In Samech Vov, the
Rebbe Rashab explains that the worlds were created through these
three tzimtzumim:

1.

Between the creator and creation (the “Emanator” and the
“emanated”), which refers to the creation of the world of
Atzilus. To create Atzilus, the light of G-dliness was limited to be
expressed in the name Havayah (the four letters of the name
Havayah correspond to the ten sefiros in Atzilus).

Between Atzilus and the lower worlds of Briya, Yetzira, and
Asiya, which refers to the tzimtzum to express G-dliness
through the name Elokim (concealing G-dliness so it could be a
source for creations that perceive their own existence as
separate from (but still dependent on) Hashem's true
existence).

Between the spiritual worlds of Briya, Yetzira, and Asiya and the
physical creation, which is a concealment of the name Elokim
(as it says, “In the beginning of Elokim creating the heavens and
the earth”) to conceal G-dliness from creation so it is perceived
as independent of Hashem's true existence.

12 "W YT (V"WYIN NN IRIDNI) RN DNINNXD YD NPYOM
DY YTNRM 2”12 ) HRIWN TNR HOW 1N ,N"apn DY MTNR

82012 PYNY 991 Prw ROW D MTNRD TV ,N"2APN

The purpose of all these tzimtzumim is (as explained in the teaching of
the Baal Shem Tov) to enable unity with Hashem. This means that

every individual Jew, and all the Jews collectively, can unite with
Hashem - even to such an extent that it would be impossible to
differentiate between them (as the revelation of Hashem's essence

would be evident in them, showing that they are truly one with His

essence).
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Through our actions and our service of Hashem in all these areas,
utilizing the “supernal treasure house” that Hashem gives to every Jew
that is a part of Tzivos Hashem, and fulfilling our mission and actually
winning the war when empowered by this “treasure house”, then the
complete and total redemption will come and the promise “And the
glory of Hashem [His essence] will be revealed and all flesh will see
together that the mouth of Hashem has spoken.”

RPITINTW ,N2NNA PPV PPV DIPNY NN PN NIRRT YINTW
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This is the concept of Basi LeGani - to my “chuppah” - | have come to
“the place where My essence was in the beginning [of creation],” which
refers to this lowest physical world, the lowest possible level of
existence.

Primarily, this revelation will be in the Bais Hamikdash, in the Holy
Land, the “land that the eyes of Hashem, your G-d, are upon from the
beginning of the year to the end of the year.”
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And this is to be taken literally: very soon the entire Jewish people
should go to the holy land, as souls in bodies (stressing the importance
of the physical world), “with our young and our old... with our sons and
our daughters,” bringing with us our “spiritual gold” (our performance
of Torah and mitzvos) together with our “physical gold” (abundant
blessings in children, health, and sustenance) as it says, “and their
silver and their gold with them", and “the eternal simcha shall be upon
them” in the true and complete redemption by Moshiach Tzidkeinu,
may it be speedily in our days!
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More than 50 ma’amarim available online!
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In the merit of
Aharon Ben Chana

For a full and speedy recovery
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